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again offered as once upon Golgotha. Here we have quite plainly
before our eyes an idea of primitive religion transferred to a
Christian cult. The solemn rehearsal or the dramatic re-enactment
of some event from the history of the gods releases the same divine
forces and produces the same effects as were once displayed at the
time of the original occurrence. This view underlies many actions
of the mystery religions, and it is found at the most varied levels of
ritual practice down to ordinary healing-magic. It was under the
influence of this idea that the community attempted to reach an
understanding of the miraculous character of the Eucharist.
Ideas derived from primitive religion soon surrounded also
the rite of baptism with ceremonial additions. The water is
cleansed by solemn exorcism from the elemental spirits that
dwell in it1; but the candidate too has had driven out of him the evil
spirit which dwells in him in that he is a pagan2. As early as the
beginning of the third century we find the custom by which the
candidate in a solemn formula renounces Satan and all his service
and all his works, and then gives his oath of allegiance (sacra-
mentum) to his new lord Jesus by the recitation of the creed. After
the baptism, which cleanses the pagan from his sins, he is an-
ointed and receives the holy Spirit by the laying on of the
bishop's hands. In this way he is finally received into the Christian
fellowship and, immediately after his baptism, joins in the
Eucharist8. In Egypt, Rome, and Carthage it was the custom to
deliver to the candidates at their first communion, in addition to
bread and wine, a cup of milk and honey, to give them a foretaste
of the heavenly food of which the blessed partake in the Kingdom
of God4. In this rite, too, borrowing from the ancient mystery
cults springs to the eye. Along with these two great acts of the
liturgical life, we find already at the beginning of die third century
a number of special rites in process of development: thus the
ceremonial of consecration for bishops, priests, and deacons, and
many forms of blessing fruits and flowers5,
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